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Language loss in Australia can be attributed to a number of factors, including:

1. ( )
2. ( )
3. ( )
4. ( )

:in many missions and government settlements there was an ‘assimilation

policy’ with children being separated from their parents at an early age and
placed in boys’ and girls’ dormitories where only English was allowed;
children heard speaking their native language would be punished. Even
where this did not happen, the local language might be banned in the school;
and adults employed by a European were often forbidden to comimunicate in

their own language during work.

: many Aborigines have decided to make the best out of the situation they find

themselves in, a minority group in a Eur opean-type society. Parents who

want their children to ‘succeed’ may speak to them only in English.

: people who speak two languages generally use them in different

circumstances. Aborigines might, a few generations ago, have used their
autochthonous language when hunting together and at corroborees and other
social gatherings, but switched to English at work, in a dancehall, or in a
school meeting. Gradually, less time was devoted to hunting and social
interaction of the traditional type. As these social domains dropped out of

use, so did the language that was used in them.

: English is used almost exclusively in radio, TV, videos, newspapers,

magazines, books and school instruction. This media barrage naturally
encourages a child to speak English, rather than any other language to

which he or she may be exposed at home.

Languages can die suddenly or gradually. Sudden death can take place in the space of a

single generation;

the children of parents who had an Aboriginal tongue as their first language

may grow up speaking only English. When the loss is more gradual we can distinguish a

number of stages

in the Australian situation:

Stage A : Everyone in the community speaks, and thinks in, English. There may be a few

words

from X still used but these. are treated as if they were English words (with

plurals, past tense-ed, and so on).

Stage B : Language X.is used as the first language by a full community of at least some
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Stage C

Stage D

Stage E

hundreds of people and is used in every aspect of their daily lives. Some of these
people will also know another language (another Australian language, or English,
or hoth) but only as a second language. Everyohe thinks in language X.

: Only a few old people still have X as their first language. For most of the
community, English is the dominant language (which they think in). Some of those
with X as a second language may still speak it in a fairly traditional way, but
younger people tend to use a simplified form of the language, perhaps putting
together words from X in English word order.

: Some people still have X as their first language (and think in it) but for others it is
a second language, with English as the preferred medium (and these people may
think in English, or in a mixture of English and X) At this stage the language is
still maintained in its traditional form, with the orig.inal phonetics, grammar and
vocabulary (although the second language speakers will not have so wide a
vocabulary as traditional speakers).

: Nobody now knows the full, original form of X. Some members of the community

speak a modified version of X, with simplified grammar; at most they will know a

few hundred words. The younger people speak a variety of English that includes

just a few words from X.

(Adapted from R. M. W. Dixon, “The Endangered Languages of Australia, Indonesia and

Oceania” in R. H. Robins & E. M. Uhlenbeck [eds.], 1991, Endangered Languages.)
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She was a rather plain person with no great style, and I had a resigned I’eeliné that as a
luncheon companion she was going to be less than stimulating. So she proved —until I got
" her talking about herself, ( 1 ) which point an unexpected degree of self-confidence and
decisiveness entered her voice. Her husband, she confided, was a doctor, and she had worked
as a secretary for three years to help put him through medical school. “Three months might
have been bearable,” she said, “but three years of that was just (77 ).” Then, with a slight
giggle, she added: “Still, it had its advantages. The fact (2 ) I was the one earning the
money gave me greater power. So Whenr my husband finally graduated, I told him: ‘Now it’s
my ( -7 ) to take three years for myself.”

‘What had shé done with her three years? I asked. “Oh,” she said, “I spent them at a
school for simultaneous interpreters.” Now she was working as a free lance, mostly
interpreting at international conferences, and had all the business she could handle. The free-
lance status was important to her, she explained, because it meant she could accommodate
her schedule (3 ) that of her two-and-a-half-year-old daughter.

(A.dapted from Robert C. Christopher, 1984, The Japanese Mind.)
BRI 1 XHFOZEFR( 1 )~ 3 VICHINEEFEFIRINV,
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(7) 1. pleasant 2. forgettable 3. fearful 4, - awful
“) 1. role 2. turn 3. headache - 4. pleasure

-3 — ' OM9(824—70)



2|—B

ROBENIE AR E N,

LR 1 ORDEXLI~5D(  )DPFICASD, BERBEO~DJICHET HHFOMBEAZEE

IREV,
1." She is the right person ( ) the job.
(FEDtZEDBELED
2. The sales executive ( ) Long Foods is here to see you.

(Ma>y « 7—XtORFHELER])

3. Undoubtedly, ‘no’ ( . ) Japanese has many meanings.
(TEEBED(D) ) ‘ ’

4. The poster ( ) the wall was totally discbloréd.
(TEEDHZH —1) |

5. He wishes to marry a girl ( ) long hair.

(TRWEOHL))

2 2l ROWX 1 ~5OEFC, ( )NOEETNTNELBHERICL TAN, XED

BHEL LRI,
1. After the heavy rains the roads hecame . (mud)
2. All the strawberries in this box are _____.(rot)
3. Smoking is ___ of one’s health. kdestroy)
4. An orchid is one of the mbst ______flowers. (expense)
5. Switzerlandis ____ for fine watches. (fame)
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When the businessman rebukes the idealism of his office-boy, it is commonly in some such

speech as this: ‘Ah, yes, when one is young, one has these ideals in the abstract and these
(1
castles in the air; but in middle age they all break up like clouds, and one comes down to a

belief in practical politics, to using the machinery one has and getting on with the world as it

is.” Thus, at least, venerable and philanthropic old men now in their honoured graves used to
talk to me when I was a boy. But since then I have grown up and have discovered that these
philanthropic old men were telling lies. What has really happened is exactly the opposite of
what they said would happen. They said that I should lose my ideals and begin to believe in
the methods of practical politicians. Now, 1 have not lost my ideals in the least; my faith in
fundamentals is exactly what it always was. What I have lost is my old childlike faith in
practical politics. 1 am still as much concerned as ever about ‘the Battle of Armageddon; but 1
am not so much concerned about the General Election. As a babe I leapt up on my mother’s
knee at the mere mention of it. No; the vision is always solid and reliable. The vision is
always a fact. It is the reality that is often a fraud. As much as I ever did, more than I ever
did, I believe in Liberalism. But there was a rosy time of innocence When I belieVed in
Liberals.

I take this instance of one of the enduring faiths because, havihg now to trace the roots
of my personal speculation, this may be counted, I think, as the only positive bias. I was
brought up a Liberal, and. have always believed in democracy, in the elementary liberal
doctrine of a self-governing ( a ). If anyone finds the phrase vague or threadbare, I can
only pause for a moment to explain that the princiﬁle of democracy, as I mean it, can be
stated in two propositions. The first is this: that the things common to all men are more
important than the t]ﬂngs peculiar to any man. Ordinary things are more valuable than
extraordinary things; nay, they are more extraordinary.’ Man is something more awful than
men; something more strange. The sense of the miracle of humanity itself should be always
more vivid to us than any marvels of power, intellect, art, or civilization. The mere man on
two legs, as such, should be felt as sometvhing more heartbreaking than any music and more
startling than any caricature. Death is more tragic even than death by starvation. Having a
nose is more comic even than having a Norman nose. _

This is the first principle of democracy: that the essential things in men are the things
they hold in common, not the things they hold separately. And the second principle is merely
this: that the political instinct or desire is one of these things which they hold in common.

Falling in love is more poetical than dropping into poetry. The democratic contention is that
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‘government (helpinglto rule the tribe) is a thing like falling in love, and not a thirng like
dropping into-poetry. It is not something analogous to i)layixlg the church organ, painting on
vellum, discovering the North Pole (that insidious habit), looping the loop, being Astronomer -
Royal, and so on.. 7, For these things we do not Wish a man to do at all unless he does them
well.‘ It is, oAn the contrary, a thing analogous to Writing one’s own love-letters or blowing
one’s own nose. These things we want a man to do for himself, even'if he does them badly. I
am not here arguing the truth of any of these conceptions; I know that some moderns are
asking to have their wives chosen by scientists, and they may soon be asking, for all I know,
to have their noses blown by nurses. [ merely say that mankind does recognize these
universal human functions, and that democracy classes government among them. In short,
the democratic faith is this: that the most terribly important things must he left to ordinary
men themselves — the mating of the sexes, the rearing of thé young, the laws of the state.
Thisis ( b ); andin this I have always believed.

But there is one thing that I have never from my youth up been able to understand. I

(2)
have never been able to understand where people got the idea that democracy was in some

way opposed to tradition. It is obvious that tradition is only democracy extended through

time. It is trusting to a consensus of common human voices 1'athér than to some isolated or
arbitrary record. The man who quotes some German historian against the tradition of the
Catholic Church, for instance, is strictly appealing to aristocracy. He is appealing to the
superiority of one expert against the awful ( ¢ ) of a mob. It is quite easy to see why a
legend is treated, and ought to be treated, more respectfully than a book of ( d ). The
legend is generally made by the majority of people in the village, who are sane. The book is
generally written by the one man in the village who is mad. Those who urgé against tradition
that men in the past were ignorant may go and urge it at the Carlton Club, along with the
statement that voters in the slums are ignorant. It will not do for us.' If we attach great

3)
importance to the opinion of ordinary men in great unanimity when we are dealing with daily

matters, there is no reason why we should disregard it when we are dealing with history or

fable. Tradition may be defined as an extension of the 'f.ranchise. Tradition means giving
votes to the most obscure of all classes, our ancestors. .It is the democracy of the dead.
Tradition refuses to submit to the small and arrogant oligarchy of tho‘se who merely happen to
be walking about. All democrats object to men heing disqualified by the accident of death.
Democracy tells us not to neglect a good man’s opinion, even if he is our groom; tradition asks
us not to neglect a good man's opinion, even if he is our father. I, at any rate, cannot
separate the two ideas of democracy and tradition; it seems evident to me tha(EL )thﬂ are the

same idea. We will have the dead at our councils.. The ancient Greeks voted by stones; these

shall vote by tombstones. It is all quite regular and official, for most tomb-stones, like most
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hallot papers, are marked with a cross.

I have firsf to say, therefore, that if I have had a bias, it was always a bias in favour of
democracy, and therefore of ( e ). Before we come to any theoretic or logical beginnings
1 am content to allow for that personal equatioﬁ; I have always been more inclined to believe
the ruck of hardMorking people than to believe that special and troublesome literary class to
which I belong. I prefer even the fancies and prejudices of the people who see life from the
inside to the clearest demonstrations of the people who see life from the outside. I would
always trust the old wives’ fables against the old maids’ facts. As long as wit is mother wit it
can be as wild as it pleases. .

(Adapted from G. K. Chesterton, 1908, Orthodoxy.)
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